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THE RELATION OF WITCHCRAFT TO 
RELIGION, 


“Witchcraft is as the sin of rebellion.” 
\ 

To those who live in a country where the belief in witch- 
craft still pervades all classes, from highest to lowest 
(though of course the pressure of the superstition is far 
lighter upon the uppermost layers of society), the study 
of this delusion by antopsy of the living subject is most 
interesting. For we have all Jearnt the history of Euro- 
pean witcheraft; how the fear of it once overspread the 
whole land, and faith in it was a cardinal doctrine with 
church and state, with kings and judges ; how it gradual- 
ly faded, until the notion of such a thing has at last be- 
come ridiculous to all but the most ignorant ; and how this 
virulent mental disease was expelled, not by refutation or 
any special remedy, but by a gradual change in the eon- 
ditions of existence which had engendered and fostered 
it. We know, in fact, the precise position of witchcraft 
under the Christian dispensation ; and we understand the 
view taken of it by our different churches in different 
ages ; but this essay is meant to carry the inquiry further 
back, and to seek for more light upon the origin and de- 
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velopment of the craft or practice of sorcery; by ; 


save -eligions, 27 
into its relations with the non-Christian a it hol 
by attempting to ascertain the place Ww ChristiaB® 


among those very superstitions with which 
have constantly identified it. a very 1oW 
Witcheratt has been nsually supposed to be 48 largely 
and deeraded phase of religion. Now _ Christia® 
true of the art in Europe, where the mee yelics © 
churches for ages combined to stamp out oe fariously 
ancient paganism, which they denounced ang a qotil 
branded with the opprobrium of hideous sore ee devil 
the wretched, half-heathen serfs did actually - count!” 
worshipers ; but the question is whether 1m a form ° 
that is altogether pagan, witcheraft is only or rogethel 
what we call Religion, or a different species VW! 
Was there any plain distinction known among 
cient Greeks ; for example, between the slay ind, a2 
genia upon the altar at Aulis to obtain a fair a peopl? 
a magical ceremony for the same object ? atts recog” 
would agree that some distinction has always peenxplail 
nized, though they might not find it so easy £0 is 
I have tried to help the explanation by caretully 4aneY 
at what goes on before my eyes in India; and 
that I perceive a radical separation, from the very Ww 
set, between witcheratt and the humblest form of fe 
in India is ealled Religion. I take witehoraT on 
be the aboriginal and inveterate antagonist of Bde 
or Theology, and hardly less so in the most prime a 
ages of barbarous superstition than it was in the a a 
our King James I. It seems to me to have ariseD ihe 
an exceedingly dim and utterly confused glimpse of ae 
secrets of Nature; to have begun with the first ae 
that such secrets exist and can be known, and that eee 
which we do not comprehend may be brought to as 
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without the results being inseparately connected with 
Divine ageney. In the rudest stage of religion, the line 
between the most abject Fetichism—perhaps only the 
Worship of certain queer objects—and witchcraft is very 
difficult to be traced by us to whom from our great in- 
tervening intellectual distance both kinds of superstition 
Seems indistinguishable in type and character ; yet even 
in this lowest grade of primitive society I think their 
Separation is decipherable. For the difference between 
devotees and magicians, between those who propitiate 
gods visible or invisible, and those who use mysterious 
mummery addressed to no object or subject at all, exists 
and can be verified from the carliest times. Asa matter 
of fact, witchcraft is more feared and more practiced by 
the lowest Indian tribes than by any other classes; and 
though one does not at first sight perceive how they can 
discern or point it out to themselves, amid all the mon- 
Strous rites and grotesque terrors of their lawful beliefs, 
yet they always lay their finger upon it without hesita- 
tion. There seem always to have been some faint sparks 
of doubt as to the efficacy of prayer and offerings, and so 
to the limits within which deities can or will interpose 
in human affairs—eombined with embryonic conceptions 
of the possible capacity of man to control or guide Na- 
ture by knowledge and use of hereways, or with some 
primeval touch of that feeling which now rejects super- 
natural interference in the order and sequence of physical 
processes, Side by side with that universal conviction 
which ascribed to Divine volition all effects that could 
not be accounted for by the simplest experience, and 
which called ‘them miracles, omens, or signs of the gods, 
there has always been a remote manifestation of that less 
Submissive spirit which locates within man himself the 


Power of influencing things, and which works vaguely, 
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ics for 
towards the dependence of man on his own feosltion 
regulating his material surroundings. Those oa analé 
onistic ideas, of dependence on supernatural be 1 : witels 
independence, can, I think, be found to wor oniegs 
craft and Religion, from the Alpha down to 4 oo ances” 
of their long history, which is a chronicle of | forces 
sant war, growing fiercer and fiercer as the be ine 
developed and became organized, and as the tw ee 
ples diverged and discovered their mutual a 4 
Science had also its Fetich stage, when it ee very 
unreasoning observation, and at that stage tb i 
much like witcheratt. *'The man who first hit Ke : 
conditions under which fire can be invariably ~~ nt 
bing sticks, probably ceased to pray for fire, a 0" pet’ 
have prayed when the result was vary popeiget tt, prays 
haps the more reverent minds continued to rl d ded the 
while the bolder and busier men gradually qyecane « alone 
vows as they became convinced that rubbing weed: i 
effective. But this association of cause and bE nest” 
rubbing sticks with fire, and the like, instead “ scipline 
ing the scientific method, only caused the tne nt at 
savage experimentalist to speculate rashly, to secttiel 
most wnwarrantable conclusions, and to connect | int 
things which have no affinity whatever. ‘The im i 
* tion of primitive nan was limited or steadied es as 
reasoning ; one consequence was to him just as ane 
another. Ifrubbing a stick produced fire, #" y “ifiees 
amazing result, without the aid of any poogil, ee ce . 
or other invocation of gods, why should not twe nee 
laid crossways on a threshold, or a bit of red string Ay 
the lintel of a door, bring down or avert disease ? OF y Ke 
should not certain charms carved on the door-post ene 
the whole house collapse? All these things 8 ‘aa 
yuestions of experiment, and one successful ope™ 


pon the 
yud- 
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foes a long way to establish confidence in yourself. If 
disease has once been stopped by incantation, why not 
always, or at least usually? Especially if a wise wo- 
man has cured an uleer by applying a few simples, 
and muttering unknown words, or has averted a hail 
storm by hanging up mystic rags and observing the 
wind, there ave no limits to reasonable faith in her. 
In this manner the first person who picked up a little 
physical knowledge beyond his fellows was tempted to 
trade upon it enormously beyond his real eapital, be- 
cause the boundless credulity of his neighbors inspires 
equal belief in himself; and if he ean do one inexplica- 
ble thing he may be able to do anything else—the pe- 
culiarity of his practice being that he does everything 
without the aid of the gods. And this it is that makes 
him a Witch as distinguished from the successful pro- 
pitiator of Fetich. 

Witchcratt is thus supposed by me to begin when a 
savage stumbles upon a few natural effects out of the 
common run of things, which he finds himself able to 
work by unvarying rule of thumb. Te thence infers 
that he has in some wonderful way imbibed extra-nat- 


ural power, while he has only picked up accidentally one 
or two of the roughest keys which open the outer lid of 
the physicial world. Ile has hit upon a rudimentary 
nuuterialism ; and, while he fancies himself’ to be enter- 


ing upon a mysterious department, in which he can do 
Without the popular Fetich, he in fact beeomes a Fetieh 
tuto himself; for he thinks that the virtue lies in his 
own self (which is partly true), not in the essential condi- 
tions of the things which he sees and handles. His charac- 
teristic must have been always this, that he Aas some 
real knowledge, or faint tineture of it; and that while 
the vulgar crowd round him aseribe all strange coinci- 
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the 
dences to the spite or favor of idols and eae. 
witch makes bold to dispense with Diving or ee 
and to rely on his own arbitrary tricks a a but 
not only a few simple effects, which he has a = Bs 
all sorts of absurd exploits which he aims * vast ff 
guess work ; one thing being to him, I ae and 
probable or improbabie as the other. The i: F prepos 
the pretensions of the sorcerer are very nearly : of idols. 
terous as those of the most impudent keeper  witeb 
Yet the cardinal distinction between the ee, stveel 
and the Fetich worshiper is the same as that b 


“per 

: : + e_—-the forme 

the witch and all priesthoods in all tines eee 
stands aloof from the ordinary adoration of § . exel 


ural powers, asking nothing from capricious got 
cising an art for the most part as blind and ss ri founde 
rites performed to a river or a rock, but ae 3 some 
upon and clinging to the idea that his power ns fed bY 
where within his own control, and is not tone is 
the good pleasure of the popular divinity. Fetic¢ agg ace 
the adoration of a visible object supposed to Pe owen® 
tive power; it ascribes, as Comte says, to all ae aman 
ideas of vital energy and power drawn from the h is 
type; in short, the Fetich (a river, for instanee) 7 
mysterious being whom you try to make friends fer 
as you would with a man who is plainly too ee 
be frightened. But Fetichisin also, as Comte furthe z 
marks, admits most slavishly that man can only ee up 
influence nature by worship, not by work ; and 1b,BE “this 
an order of specialists in the business of enlisting aR 
irresistible supernatural agency. Whereas i t; 
does after its dim, blundering fashion, from the very oat 
stumble away in the contrary direction ; in order to — 
floods or attract water it does not propitiate the a 
god or the running stream ; it employs tor these purpo 


hy 
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Some utterly random and senseless ceremony of its own 
devising, which nevertheless might probably be traced 
back with infinite trouble to some scrap of real knowl- 
edge, or traditional observation, or hap-hazard coinci- 
dence. The witeh is like a savage, who might pick up a 
lucifer match-box, and should imagine that the power of 
lighting the matches was peculiar to himself; thence in- 
ferring that he was gifted with miraculous powers, and 
could command the lightning. He is only just superior 
to his fellows, who would fall down and worship the box. 

A witch, therefore, may be thus defined, He is one 
who professes to work marvels, not through the aid and 
counsel of the supernatural beings in whom he believes 
as much as the rest, but by certain occult faculties and 
devices which he conceives himself to possess. In so far 
as he does really possess a trifling store of superior ekill 
and useful tricks, he is the savant of his time; in so fay 
as he merely pretends and guesses, he is a crazy charlatan, 
By applying constantly this definition we may reduee in- 
to order our ideas of the relative position of witchcraft. 
towards all phases of religion. First, we grasp the real 
distinction, even in Fetichism, between the witch and his 
brother practitioner upon a Fetich, or the Shaman who 
rolls abéut the ground and sereams out his oracle; and 
this line between adoration, inspiration, vows, or oracles, 
on the one side, and thaumaturey by oceult incompre- 
hensible a7ts on the other side, divides the two protes- 
sions from bottom to top. Secondly, we see why the 
said witch is so furiously persecuted even in the earlicst 
times, when there is no church to proscribe him, nor mor- 
ality to denounce his ways. So long as people ascribe to 
their gods al] inexplicable and unforeseen calamities as 
well as blessings, and so long as every one is allowed to 
Worship his Fetich, spirit, or idol, after his own fashion, 
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the evils of superstition are confined to a few hoe 
vifices, whether in the way of slaying victims or a “ae 
etic burning. If these burnt offerings will not po 
the gods there is nothing else to be done in that inet x 
But the pretensions of a suceessful witch suggest | iy 
idea that a human being, who is Within reach eel B 
hand to seize, wields mysterious power to afflict ie ‘ 
low creatures; and this conviction it is which has alway! 


+1 anelt yes 
caused, indeed in India it still causes, horrid eruelt¥ 


A . 3 ger, 18 
While the priest, or Fetich keeper, or oracle monge"s 


held in reverenve, as the ambassador of a power on ee 
it is hopeless to make war, the witch is always wer. 
and usually detested; because the priest disclaims all “4 
sponsibility for the ills inflicted. by bis angry or a 
lent deities, whereas the witch can be made to pay i 
his person. Moreover, he has also often to pay for a fe 
shortcomings of the popular Fetich ; since a priest, “I 

has the credit of his establishment at stake; will usu® be 
attribute any failure in the efficacy of prayer, oF of vei 
to the malignant influence of his natural opponent, a 
independent witch, Among the aboriginal tribes of te 
dia any disappointinent in the aid which they — se 
tled to expect from their gods, to avoid averting ne 
or famine, throws the people on the scent of pies i 
It is too disereditable that your Fetich, alter all that | W 

been done for himin attentions, and even adulations 
should have so broken down and abandoned you, ne tone 
the cholera rage damnably, to keep your wife obstinate 
barren, to perinit the rinderpest, ov to afflict you Me 
chronic rheumatism. Sut, on the part of the gods, ths 

priest is apt to disown these untoward accidents, thoug? 
he is willing carefully to absorb all blessings ; and the 
people, immensely assisted by priestly advice, fall back on 
witcheraft as the only possible alternative, The thing 
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which torments us (they argue) is inexplicable; the only 
vs of inexplicable powers are gods and 
witches, the gods can’t or won't helps us, argal we must, 
help ourselves by a hue and ery after the witches. This 
solution of the puzzle is easier than any speculation as to 
original sin, or the stain of crimes done in a previous 
state, or even than the anger of some strange divinity; and 
it is the more popular because it suggests a remedy, as all 
solid dingnoses of disorder ought to do. If the misfor- 
tune were the work cl a god who declined te be propiti- 
ated, you could only lie flat and adore Setebos, you cannot 
resist or punish him; but if it is the wicked invention of 
& magician you can proceed at onee to counteract it by 
torturing the inventor, Observe that the witches have 
themselves created the dilemma, upon one horn of 


two possess 


which they are thus impaled, by assuming powers inde- 
pendent of the gods; for when a man eannot get what 
he wants out of a god, he is wont to consult a witeh, who 
usually undertakes to do his bidding, and never confesses 
that he does not feel equal to, dealing with a case. But 
iN proportion to the popular faith in the witeh ag an ally 
must be of course the fear of him as an enemy. 4 

Now it is worth noting, that, although among Fetich- 
ists the simple reason why a witch is persecuted, is that 
he is doing mischief—for otherwise there is no abstract 
theological objection to him—yet even in Petichism the 
Measures employed against him have a flavor of religion ; 
—the gods are called into act as detectives and judges, 
Tt is public opinion that at first indicates the direction 
in which suspicious scrutiny should be made; the vow 
Populi usually names some old woman with a smattering 
of simples, who lve 


attempted to work cures. That par- 
ficnlar combination of skill and helplessness presented 
ly a cunning old woman scems to have always suggested 
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some underhand mystery to the untutored mind of Ei 
poor Indian, as of the English peasant; and besides, Bi 
have before remarked, a woman who can cure a we Tal 
can produce it for aught the savage can tell. In MT bee 
ual cases the patient himself, being sick, usually pL oe 
upon his magie persecutor; and in any instance ey. 
generally justified by consulting the professional = ie 
finder, who will listen to your evidence and gly ene 
authoritative opinion on your case. Prescriptions odd? 
made up are administered by the mob. The jae iy 
seized and subjected to experiments which appea’ Pt ta 
intended to make him or her confess, and partly Fe, fh 
at forcing the witch to break the malignant charm pb E 
cessant counter-irritation, until the evil ceases or ther ee 
doer dies. There is as yet no exorcism in the ie 
sense of the word ; but these operations are conde 
the light of whatever glimpses of the supernatura “eap- 
have been vouchsafed to the tribe ; the use of sacred weal 
ons against witches is already indispensable. Such ables 
ons are indeed used by primitive man to combat pe be- 
of every sort. Lonly lay stress here upon the ae ‘att 
cause it explains what at first puzzles an inveeteg ete 
the witch-finding and witch-punishing business in hods 
—the close resemblance of the practice and met a 
there in use to those formerly approved by mee 
Europe. The ordeal by water is univeral among the ae 
barous Non-Aryan tribes of Central India, from st 
Bheels in the west country to the wild men in the pune E 
unexplored jungles of Bustar and the far east, eae 
the Bay of Bengal. Here is a description of one ¥: seit 
test, taken a few years ago from the mouth of an ex} for 
witch-finder among the Bheels, who got into a scrape 
applying it to an old woman. Q 

ea bamibed is stuck up in the middle of any piece of 
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water. The accused is taken to it, lays hold of it, and by 
it descends to the bottom. In the meantime one of the 
Villagers shoots an arrow from his bow, and another 
Tuns to pick it up and bring it back to the place whence 
it was shot. If the woman is able to remain under water 
until this is done, she is declared innocent, but if she 
comes up to breathe before the arrow is returned into the 
bowman’s hand, she is a true witch and must be swung 
as such,” 

Tn the case from which this account is taken the wo- 
Mau failed in the test, and was accordingly swung to and 
fro, roped up to a tree, with a bandage of red pepper on 
her eyes; but itis obvious that this kind of ordeal, like 
almost all primitive ordeals, is contrived so as to depend 
for its effect much upon the manner in which it is con- 
ducted, whereby the operator’s favor becomes worth 
gaining.’ A skillfal archer will shoot just as far as he 
chooses. Ordeal by water is the question ordinary, and 
I understand it to be an inquiry whether the water 
Fetich or water spirit will accept or reject the witch, 
whether he is on her side or against her. I can make 
nothing else of this world-wide custom. Another ordeal 
is by heat, as for instance, the picking of a coin out of 
burning oil. But the question extraordinary is by swing- 
ing on a sacred tree, or by flogeing with switches of a 
particular wood. Swinging before an idol, with a hook 
through the muscles of the back, is the well-known rite 
by which a Hindoo devotes himself to the god ; and flog- 

(1) Another mode of trial is by sewing the suspected one in a sack, 
Which is Jet down into water about three treet deep. If the person in- 
side the sack can get his head above water he isa witch. An English of- 
ficer onee saved a witch in Indix from ducking to death, by insis ing that 
the witeb-finder ana the accusers generally should go through precisely the 


re ordeal Which they had prescribed, This idea hit off the crowd's how 
OD Of fair play, ana the trial was adjourned sina die, by consent, 
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14 adds su? 


ifestly ing 
‘ . acred tree manife ayiDs 
ging with rods from a sacred t ous Tay rf 


3 se GRE 
sasy effect of @ Vig0 i 

human virtue to the ordinary effect o inet ave 
on. In 1865, a woman, ager ooo bo deat a 
fit i vas deliberately beate - purgil! 
into the village, was deliber Te veeatient TOD sh 
rods of the eastor-oil tree, which is ¢ t the frou t 
witcheratt. It it usnal also to knock out cant is : 
of a notorious witch; the practice, t . he witches © 
connected with the world-wide bo bas suppose’ ’ 
sume animal shapes; for in India t eis wild peasts, * a 
casionally to transform themselves inte i 

euctibie, ; » European 7) 
perstition analogous to our ae - ere conti 
Limalayass 
is reputi 


good many years ago, there eet 
as a physician,” near Srinagar in th 
notorious as 


a sorcerer, insomuch as Form of & Ae 
having devoured many persons under : M xeraotet y / 
cost him most of his teeth, which bak a ren det 
Rajah who then held that wonmtry, . 8 ‘ netarioh of 
less. formidable during his constan iu WORE oot ia 
Shaving the heads of female aie ‘i sorcere’s # ‘08 
the tribes much infested by pa degind 
employed as an antidote, not og! ee its re 
punishment, so that one is tempted ie ein the i i 
to some recondite notion of power resic A Circe © 
and thus even back toward Samson, aniilt of ea 
the beautiful locks, and to the familiar a a pect 
Christian times, who are said to have ht 
attachment for women with fine tresses. a 
Thus the frightful cruelties inflieted on if the co!" 
wild tribes of Central India are prompted — 
tion that the power which is causing aome aa 4 outt : 
calamity lies in the witel himself, reas ; ntangil 
that himan creature, not outof any Fetich @ 
demon. And as the evil is uot from a Fee of yind 
they use holy gear to extirpate it; but the i¢ 


among 


reto! 
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cating the insulted majesty of deities is as yet far off, for 
the witch is simply a mischievous animal whom you 
knock on the head as you would a tiger, whenever you 
have hunted him down. Nor is soreery yet regarded in 
the light of treason, for though the rezular Obi men are 
indeed its ill wishers, yet this is mainly beeause they have 
to acconnt for the prevalence of sore afilictions, and for 
the incompetence cf their gods to apply cure after due 
supplication. [tf is therefore convenient to resolve such 
problems by reference to witcheraft, when all that the 
gods ueed do is to disown the accused, or to lend a 
hand in detecting him—tor which objects and reasons 
the ordeals have been instituted. Sorcery is at this 
Stage not so much wn illicit irreligious trade as a wily 
and sinister art whereby honest men are plagued : 
being thus esteemed very much as law and lawyer are 
received by the unlearned vulgar in England and else- 
where. This is, however, its malevolent and uncanny 
form; on its brighter side witchcraft embodies the 
primitive mysteries of the art of healing, 
spells with quack medicines, the spell being what the 
patient mainly relies on, And as the aboriginal Indian 
Patient expeets the incantation to have a prec 
ate effect, like 2 strong drug, 

the same conception inverted still 
peasantry of England, who 


combining 


© immedi- 
so we may perceive 
moving among the 
See | talk of a dose acting 
a. 1 char,” that is, novelly and unaceount 
While the Indian employs a charm to act 
Neither in England ner in India is there yet 
Glass of the population which has finally 
ed the conclusion that a dose will act 
any sort of charm or invoeation wl 
But just as ti 
Primeval fores 


ably— 
like a dose. 


any large 
and firmly grasp- 
act by itself, without 
latsoever, 

ie heavy mist which at d 


awn covers a 
t or waste fen | 


and inay be seen gradually 
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to rise, spread out into lighter haze, and wreath itself 
into various fantastic shapes, so in India the dense low 
lying aboriginal Fetichism expands and tapers into higher 
forms. Polytheism then draws closer the broad hem ° 

its sacerdotal phylactery, and shrinks from witeliony 
with increasing antipathy. Not yet does the priest abho 

or assail the witch; his prejudices carry him little boy 
carefully disowning such low practitioners, and relegatin’ 
sorcery outside the bounds of decent spiritualism, “< 
college of physicians might separate themselves from a 
quack. The business manifestly dispenses with the os 
tervention of the great traditional deities, with the ra 
embodiments, ministers, rites and scriptures ; if 18 there 
fore indefensible upon any orthodox scheme of religno® 
and it is also condemned as in effect disreputable. Mor i 
over, as the religion of a country developes, 8° also aa 

its witcheraft become modified from its earliest strony 
and suffer a change of character. Its essential moire 
ism, always uuconscious and hap-hazard, easily acceP ‘er 
supernatural impression; and among the Hindus pre 
the tricks of the primitive art or trade get jnerusted ov 

by the alluvial deposits of superstitions extinct ° 
carded by the predominant castes and races. Prev 


+ dis- 
ailing 


5 cee) 
poptlar delusions affect even the sorcerer, so t? k — 
. . ote i] 

up with the times he also must pretend to some backst® 4 
yous 


interest with deities ; if he is a Hindu he is often pat 
ized by (or patronizes) some obscure, ill-conditioned got 
of the rndest type, who has lost all fashion under the im- 
provement of general religions culture, Tis craft oe 
comes complicated with the earlier and more discredita- 
ble rites of depressed races and superseded liturgies fh 80 
that he is less easily distinguishable than at a more sim 
ple stage. No ordinary Hindu, however, has any doubt 
that there és a wide gulf between a witch and a devout 
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person who has imbibed thaumaturgie power, though it 
is very difficult to hit off the popular definition ; and, on 
the whole, it appears that one must judge of wonder- 
workers by their fruits, whether they be good or evil. So 
long asa man possessing inscrutable secrets restricts 
himself to useful employment of them, to the department 
of detecting thieves and discovering lost property, he is 
respected as a kind of supernatural private inquiry office 
and cloak-room for friends or chattels. When, however, 
the wise man’s art takes a dark hue, and his ways ave 
harmful, then he is at once stigmatized as a witch, and 
usually with accurate justice, for the sorcerer will be 
found to have stepped into all the scandalous business 
which a general advance in religious ethics may prove 
the gods to have abandoned. So far as he relies on any 
rites at all, they are connected with the worship of those 
Helot, or onteast tribes, which are exclnded from the 
Bralminical temples; but his whole system escapes the - 
control which in practice public opinion exercises over 
every openly-professed religion. For these reasons the 
witch deteriorates rapidly, and descends as polytheism 
rises. He is not violently persecuted by the mob or by 
the learned; but he holds with all classes a position 
which a quack of the baser sort still holds in the depart- 
ment of medicine. You go to such an one because he is 
familiar, and gives himself no airs, does not trouble him- 
self about orthodox’forms, or about the morality of means 
or ends, will do your work “cheaply, though perchance 
dirtily, and will undertake operations that no respectable 
priest or shrine would agree to bring about by the favor 
of divinity. Ile is to be found in the back slums and 
coupe gorge aleys of superstition and ot elementary 
physics; he dabbles largely in poisons and love philters ; 
he can bind or loosen the aéguillette in a parlous manner ; 
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F dicine 
and throughout he mixes up miracles — nie ‘ato 
after a fashion that ends later on by ee not we 
trouble with both camps. When his oe mul 
ways kill or cure, he ekes them out with ie has beet 
mery; aud when that resource has age agote 
known to perform a contract to rid you of ¢ » than ever 
mere carnal assassination, Ife is more Oe eect to whal 
to ascribe the credit of his successful cures, saint gifts 
he really knows or has done, but to his De limentary 
or to his familiar demons ; whereby any od. for every 
conceptions of true science are greatly hind atts to mage 
sudden death or skillful enre is instantly set down sf anniel 
ic by the vulgar. ‘The Majority of witches are, 


igs, they 
tindlers: nevertheless, 
be owned, mere cheats and sw indlers; i ae caver smal 
itaries of whate 
appear to be the unworthy depositaries of wh eted 


+ ely sec" 
hoard of natural miagi¢ may live been ce know 
during long aves of oul-destroying misrule. : npon the 
some optical tricks ; and the action of emotions erceived 
bodily organism, as in mesmerisin, has Oe Bast 
and practiced from y ancient times. my ispicious 
mesmerism is pure inagic; In the West itis st hasten 
charlatanry, Its whole history offers a good smenolt 
tion of the manner in which a natural plienot furst 
which is obscure, uncommon, and isolated, i ideal 
be condetmed as sorcery, and afterwards be ne as 
as incredible; may be rej : eptt 
well as by orthodox rel ‘alos Att 
tation of insensibility to pain possessed by ie 
India as well as in Europe (where the running ) Ene 
into them was a common test), is connected with a 
well-known aneesthesia produced by the mesmeri¢ eae a 

Tt is dificult to plain, except upon the ied 
that ignorant and siinple imaginations all range lee 
very short tether over similar ground, why we find ! 


ected by orthodox set r 
gion. I suppose that the re 
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. ail ‘ice of mould- 
India the identical old Eng) istisovoanet pcs ity 
ing an image of his doomed victim ja Hah Suak tie 
pins; or wasting it in uate, a —- simultaneously. 
person imaged will bleed or pane ae Nizam of the 
But early in this century the life 4 ae attempted by 
Decean (a great prince in those days) v i ea the harem 
this diabolical invention ; and as the ladie scandal was 
were said to be at the bottom of the a Dachow of 
caused not unlike that for which the spunea 
Gloucester had to do penance, after ae PR 
Sorcerers to remove Henry Vi by sy ae ne 
infernal doll shaped in the likeness 0 re firm 
long ago, one partner in a veagsuralls fied to a reputed 
in one of the great Indian cities app Ie ae ea Palts 
sorcerer for his aid in removing dnotlien parte Faria to 
sorcerer, who was merely an honest leech, es ee, 2 
collude with the threatened partner to al aa 
be murderer out of heavy fees, the aap “i rsterious 
doll rites, while the vietim ea oe 
ailments and a general sense of vital OX Gaited caastha 

The Banjaras of Central India, who aa ves of bul- 
all the grain traflic of the county On Kis altel their 
locks, are terribly vexed by plore cially exposes 
wandering and precarious existence gals aa dysentery. 
them in the shape of fever, sag peat where 
Solemn inquiries ave still held in the Mi ae Re unlucky 
these people camp out like gypsies, and me 


the wax. 


f their secret tribu- 
hag has been stranwled by sentence of ate eminent 
nals. In dificult cases they consult ia may be with- 
Of their spiritual advisers or holy men, : iH edt een 
in reach: but it is usual, as a PROCES ae he conan to 
Mistakes which even learned divines ae consultation, 
buy some trifling article on the road to pers ain guess 
and to try the diviner’s faculty by making 
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1s of life of 
what it was, before Proceeding to ma of demon 
death. The saint works himself into a “> anal i 
iac possession, and gasps out some vowed t5 com 
is killed by her nearest; relative, or i. Ae to make ? 
suicide, unless indeed her family a - fit, and to a 
worth the diviner’s while to have anot. ee ni witch ie 
tect some one else, Observe, that thoug both on ye 
the witch-tinder are in these eae aie superstitions 
cisely the same level of darkest and — distinct and 
yet that the two professions are entinaly no sense #? 
mutually Opposed. The Banjaras are in : 
aboriginal tribe. ; 5 always heen ‘ 
T tina, therefore, that witeheraft — the town 
Separate art and calling side by side Wi . Also, o 
ship of divine ystems, but apart hao medicine : 
the most primitive witcheratt looks hae ae the abot 
an embryonic state 3 but as no one will | contest effect 
nal physician any credit for cures or © e soon force 
produced by simple human knowledge, he a no neithe 
back into occult and mystic devices which be ve TOE u 
to religion nop to destiny, but are a vidieulow 


PD 

4 te gene 

. a ‘ : AE atte raft 18 8 i 

of both, whence the ordinary kind of witehe 4 scien? 
. ; f 

ated. Now its progres 


Ive degradation as 


Y its twe 
oe of its 
may he measured by the gradual elevation 


ma 
san atlty. ¢ 
Beate ; , igious sentiment, * 
original Mgredients—of the religious sent In poly 

re. LT 
(much later) of real Xperimental knowledge. and 
theism it is the re] 


ative, upward growth eee de- 
ptions of the divine nature, w ; n 

to a lower level of public ee oi 
of the functions of divinity usually pee the 
restricted iden of their employment ; ane 


on 
sloped of fs 
the side of Virtne ( : 


of popular conce 
press Witcheraft 
higher ide: 

With a More 
notion gods interfering mainly 
where thejy own inajesty 
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, impor- 

Privileges are concerned), and even ee ee ict f 
tant occasions. So soon as men eon 4 vA ved duality! 
to be incapable of gross injustice, of unprov itch every 
or of wanton malice, they impute to the me that be- 
sudden misfortune, like apoplexy or peas d intellec- 
falls a blameless man or beast. In an eer a the 
tual state, vicious cruelty is not incompa a has been 
character of g Fetich or vengeful god oe a robes 
introduced to Hinduism by Brahm ope, a wroper, 
®'s; but with the milder polytheism of - ae to 
the practice of using mighty Bowenate es iseoothieg 
© approved as a godlike characteristic, ea Pee deities 
lisereditable ; while even to do good el = . stiles 
we reluctant to interpose, save when the ast mounanty 
to be loosed by divine fingers. De Mandeat ae * r petty 
they will bestow a vietory or a pestilence, but 15 ae the 
blessing or cursing there is a tendency ge ‘ : ms 
Epicurean theosophy. Nevertheless, since on mites 
need of the primitive mind is to insist ie sau ae 
or Supernatural causation for all queer, nae te oe 
facts, insomuch that to such minds the eee there- 
Planation is, as Grote remarks, the eis caikialy to 
fore the vulgar polytheists still cling an meas 
Witcherart as their easiest interpretation o E ponaible 
for Which their inferior gods decline to be z 2 Fetes 
48 theiy readiest source tor the remedies which 
will tke 4 y 
Yet tried to discover, The great plagues, niet te 
or Smallpox, still belong to the gods, who ne tits nobler 
ict and can therefore remove them; but as bs and 

indy deities pise higher towards the clouds rit sa 
Stadually melt away into eae piles Ot 
and legs to trouble themselves with trivial Bee 
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animosities, or to bow down their ear to the Jamentatio” 
and ancient tale of wrong which comes ever steaming ie 
from the much-enduring tillers of Indian soil. The nn 
sequence is that all dirty squabbles, and the ori 
side of miraculous business generally, ave gradi 
made over to witches; and the earlier habit of a E. 
ting malignant, monkey-like tricks fo your god, oF oF © 
pecting trifling services from him, is discouraged “a 
disowned by the priests as inconsistent with the dish : 
of their cultus. You cannot expect a great incarnate 
of Vishnu to cure your cow, or find your lost purse > - 
will public opinion tolerate your going to any fi ‘ 35 
temple or shrine with a petition that your neighbor 
wife, ‘his ox, or his ass may be smitten with some - 
disease. You will not find a respectable minister to ‘ 
an offering or to use his influence in such silly and m. 
dalous jobs with any saint or deity who values his 8° 
respect. ‘ : 

It must be remembered, also, that the npper 
polytheistic priest very rapidly hardens down jnto 
chanical master of ceremonies, the rigid expounde 
accredited traditional religion ; and that under this P ‘ 
cess of change he is apt to transfer even his mantic ote 
the expounding of occasional marvels, to astrologer 
soothsayers, convulsionists, and the like-—a class whieh 
in all its branches must be distinguished, in India, fol 
the magicians proper. Astrologers, fortune-teller$ by 


sort 

a me 
y ~O 
pro- 


’ 


sortilege, and interpreters by dreams or omens, all swat? 
throughout India, but all these watch nature in order iq 


ascertain the will and intention of the gods; whereas 

define a witch to be one who works independently 0 
them. The witch has originally, I imagine. nothing at 
all to do with the Mantis ; though it is ae to see how 


requentet 
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they came to be confounded during the first centuries 
of the Christian era in Europe. 3 

Yet I must not be supposed to assert that even the 
Uppermost gods of Hinduism have retired behind mere 
ceremonial altars, like constitutional monarchs; on the 
contrary, I say that all still take active interest in the 
well-being of their worshipers, some working by Jaws 
as loftily as any mortal Indian exeentive, and are there- 
fore as well worth propitiation. But I mean that there 
are many grades of accessibility among them, from 
Bralima—who since he created the world has taken no 
further trouble about it, and having got quite above 
his everyday business is very properly rewarded by pos- 
sessing only one out of the million temples to Hindu 
gods—down to the lowest pettifogging deity to whom 
nothing comes amiss by way of a douceur. One of this 
last sort may often be stumbled upon enshrined in deep 
jungle by some lonely eross-road or choked-up well; a 
low easte illiterate hedge-priest presides, who with 
fearsome ritual doth immolate a young pig before a clay 
image daubed with red paint. The man is a scandal to 
Brahmanism, and only distinct trom Fetichism because 
the image probably represents some utterly obscure 
Saint or hero of the spot; but he is not a witch, This 
hedge-priest serves his god or devil, whereas a witch 
makes the familiar demon, if one is kept, serve him. 
Now polytheism is so tolerant that it allows a man to 
apply at discretion to any of its deities, and perhaps he 
may begin with his suit to the highest class of them, 
on the principle of always dealing, where possible, 
With the heads of departments. “ But if a man does not 
get his remedy there, he obviously goes elsewhere. He 
will generally try some god of local reputation and fair 
fame; failing these he will resort to miraculous shrines 
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and far-famed places of pilgrimage. Thence he may come 
down for relief to living men—to ecstatics, ascetics, 
saints marvelously gifted or afilicted; or he may ae 0 
step even lower, and consult inspired Shamanists Wi 

have the divine afflatus constantly laid on, and screr 
out their oracle in a frenzy ;' but here he is arriving © 
the last stage of legitimate research into the supe 

ural. Beyond this line a moral man will not venture 


. . : i a 
pursuit of his object, if it is one of which be the 


* 4 “4 + a 
cure of a beast or the finding of a coin, oF iff . he 


tified 


ation of witcherat - . i] ways 
a great par witcheratt was against its evil WAY" 59 
gs part of its ill 


fame was i rate fro 
= 4 as 8 ¢ separate +a 
theologic prejudices as quite separé a 


against black and white mag! 
@) These Professional ¢. 
Powers upon the Malad: 

Selves inty Violent: hysteri 
a8 the occasion requice 
fashion of Bulat 
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diseriminately, which the Catholic Church very consist- 
ently entertained. 

It is among the Mussulmans that we find, as might be 
expected, the first distinct expression of religions con- 
demnation of all magie as a sin, because it is treason 
against God. Sorcery of all kinds is known and inces- 
santly practiced. Much business is done in amulets, 
charms, spells, exorcism, magic mirrors, cabalistic figures, 
divination, sortilege, and the like; nor do the common 
People curse a magician unless his dealings or deeds be 
wieked, The magician of Islam is he who hath power 
st the genii, or over fairies, and who will cast out 
be nae ieagie cireles and incantations not known to 
feo ae rubric for that end provided, and who is 
ae - ara with talismans for causing & devil 
who hel . “i ody. Then there is the minor sorcerer, 
on find you to captivate women, to discover thieves, 
ae ae what your absent friends are about by 
minor, eo “i magic mirror, i faney that the magie 
Europe rip in the medizeval romance of western 
Giscointorine an honest crusader often canght most 

£ glimpses of his domestic interior, must 


AVE Hee 4 ~ ‘ i 
i a imported from the East in those ages. It will 
embered that Lane, in his “ Modern Egyptians,” 


aa 
fives a minute 


and that in « j 
failure py 


description of this kind of magical feat, 
othen” Mr. Kinglake relates a Indicrous 
Ir. Rents ys conjnrer whom} he desired to summon 
Some black oil re In India the conjurer polishes with 
fed while fe Pres a child’s hand ; charms are mut- 
a Bccitied ry au Stares steadily at the bright surface, 
a tt ig WORE; aa hen which “stieces vely pass across 
Ng the Sou pee that the image of a broom sweep- 
Young iss which, according” to Lane, frightened a 

Slishwoman who allowed the mirror to be pre- 
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‘a also, the ay” 


pared in her hand, appears to be in Indi enine by de 


parition which the mirror-holder ordinarily vemat 
scribing. There may be something in Lane’s viet 
that the whole process reminds him of animal are na 
But all these arts are denounced by rigid M et 
divines, especially by the Wahabi sect, whose eel 
theologie note is great jealousy of any encroae™ 5 
upon the centralized unity of Divinity. Mag!® oan 
more liberal doctors, is a concealed power, which ee & 
to some men for profession and use, just as @ swol Ee 
visible instrament which some get hold of and lee 
use ; and, as with arms, so with magic, the only inet 
should be whether it is employed for good or it 
a man devotes himself to the study of these abstris 
powerful arts, he may acquire the thaumaturgi¢ fat ei 
and may extort obedience from genii; but he must % 
his authority for right ends. He may succeed 12 waxed 
manding the evil genii to do him all kinds of ye 
service, but then he is practicing black, or Satanie™” ral 
The story of one Shah Darval is famous in yout 
India ; indeed it belonys to a kind famous throug ig 
the world,—the legend of a man who has obtaine’ 4 is 
Session, usually by chance or trick, of a power pA 5 om 
too strong for him to manage. Shah Darval, w# a 
to a great magician of the Michael Scott tyP® ”, ap 
lying on his death-bed, felt himself passing away eg 
hour when all his disciples were absent. The only P poy: 
who heard the magician’s call was this poor horse 
cat coat, eae 2,2 lim did the wists 
But Shah Darel mee bound two genii to ae 
arval could handle his magi better 
the Dwarf in the “ La f a Minted? me © 
he did some awful aire, gee ie the vow 
of chastity on which Hg 8 Ww i8 
'S power denended - any? 


eld 


thar 


] 
| 
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enii soon tore him to pieces, and he is a wandering 
‘demon to thisday.1 Of course the ordinary moral ee 
against abuse of great gifts may be pointed ty ee 

a . ‘ A a fi an 
legend ; but it might also be imagined to be a - es 
far distant reverberation of the despairing voice © 3 a 
Ancient seeker after knowledge, who has caught just 
glimpse of what will be known after his time, ets 
the dark ages, surrounded by fanatics and poor ae : . 
Shah Darval, with the miserable SD ae * a 

i i . ry hi ‘ nu 
discoveries must perish with him, and ete a 
be lost among a crowd of barbarous conjurers. ~~ 
The stricter doctrines of Islam approach Christianity 


i * ° % 7 “| d= 
ba their entire condemnation of all curious arts. Re 
Ing to thein magic is Shirk, a word which literally m ve 


Partnership 3 and secondarily, a sort of polytheism. ; 
ag to magic, the term may imply te ee 
Other supernatur: inos into partnershiy { 

miraenlons vue a God’s saints or with the 
Nigid Unitarians it would mean that the magician rae 
Self becomes an apostate and a renegade, by arming DM= 


self Yebelliously with weapons that belong by prevog 


tive to God alone, And in this latter definition we find 


again the idea which is the spinal column of ia aac 
‘or the essence of magic, as distinguished from ae ; 
18 in Islam that it is performed without calling on : a 
name, and without ascribing to Him glory for the nes 
Which, if the deed be evil or foolish, cannot of course 


: riginal 
One. And so we come round again to our aborig 


try, is that 
ae A similar logend, widely spread“over 8 vast tract cain yale 
of Hemar Punt, by some identified with Hemadri, a ee eoep bis demons 

© ninth century, He, too, found himself oblige ge stones without 


employea i with bug 
Siotiay, ) and he set them to build temples cea theirruins, called 


The demons finished them all in one ees be geen all over the 


Y the profane ancient Hindoo architecture, are 
ekhan to this day, 
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ise we of witcheraft,—that it is a marvelous art it- 
toh Se ema theology, and therefore disowie 

among rr hed ade aaa evertheiee nol ra 

ot, ery really laid under ste! 
uncompromising proscription as was imposed upon it by 
the furious persecution of the old Catholie Chureh it 
Europe, which established so crushing a monopoly ° 
miracles that even scientific discoveries and harmless 
tricks were put down as a breach of it. Whereas the 
respectable Indian world in general is of Ralpho’s 
Opinion in Hnudibras, that « the Saints have freedom 
fo go to sorcerers if they need ’em,” and that by « subtle 
stratagem,” to make use of the devil for innocent ends 
is Be sin at all. In India we liave no tees of tise 
Tia given by mediseval Christianity to te 
prunitive mental habit of adorine what is unintelligible: 
which makes the ignorant European still ascribe o¢ 
things to the devil, and which brought down the ban 
of all churches Upon any strange pitts displayed by 
ad ep anak contraband prodigies were suppressed as 
a ee now hunts down stills! No one, not even the 
aabively, oc divine, will in India take the trowel 

him or his, St a witch who has not meddled W! 
Jes dabccbaitg that in no other time or country has 
now in India u Ata 80 comfortably practiced 25 I 
always been siti oe Petigh rule. In Europe it Ye 
sufferings must fervés bonny or ridiculed ; and its wors 
uring thut period when the 


&row frem a slip j says 
wh Pp inhalfanhour. He 
° ‘a8 present, declared that he would refase 


an 
=P the gathering. Who looked on at Such devilry, and 60 proké 
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Church insisted that belief in witchcraft was an essential 
dogina, and stamping it out a primary duty. To dishes 
lieve in its supernatural existence was almost as bad as 
to practice it, wherefore between the two millstones of 
hard-set credulity and savage animosity the witch wa- 
brayed as in a mortar. Now, though in India every one 
believes in witcheraft as a fact, yet there is here no 
chnreh foresecing dimly that faith in witchcraft is an out- 
work of its own miraculous evidences, and that unfuith 
May be, as Glanvil logically calls it, an insidious sap- 
Ping of all belief in the supernatural. Thus his country- 
men are not bound to prosecute the Indian sorcerer on 
religious grounds; while he lives under laws which, in- 
Stead of condemning him, interfere actively to protect 
him from molestation, and are much more prone to hang 
Witch-finders than witches. Of course the witeh is 
Punished when he takes to poisoning or pure swindling ; 
but, so long as his modes of influence are metaphysical, 
king pins in a wax figure, 


80 long as he keeps to stic 
a fowl head downwards, 


brewing in a cauldron, burying 
howling out incantations, and the like, it is not easy for 
an English judge to punish the man because he can make 

is neighbors believe that these operations affect the 
climate or the health of any one against whom they are 
directed, The Penal Code does indeed contain one 
Section that might reach witches ;1 but then if might, 


under a similar construction, reach also the ee of all 
: i § tae ea whidl i incon- 

the recognized religions in India, which would 
Venient, As a matter of fact, this section merely con 
black and 


tinues the ancient oriental distinction between 


® Section 508. It punishes the causing a person todo or:omit ore 
by inducing him to believe that he will be rendered, by some 20 


Offender, an object of divine displeasure. 
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whi ie: ; 
it ee pee “4 it forbids the threatening of evil, 
be no more an : the promise of good, though one ca” 
village of Wosigal Cte ae than the other. In every 
more intestine i tea they keep a hereditary servant, 
frightful noises - o ward off impending hailstorms by 
certain pots, and by roe age! ee Wat he 
threatened to bite eal pant with wisps i ” 
as a witch by the mabe - ~ a ae. 
dator by the cat and imprisoned as an in ine 
beneficent, thes da but as his intra i 
concede that to ee dn —— Rei tenic 
by the most absurd Je a ee NOE material pa fin 
it much more diffi ee kk 
legal notice of a ks “ — eats how far we are £0 12 
show itself, ik eats of divine displeasure that may 
Yet # India he | Saall-yox, in very substantial form- 
tation which Po! ae rae ae ie ee 
bestow upon ile wai aac iomedaie tes 
Brahminical pay is pretty certain that the : 
day find that hi idate at a Banares election will ao 
being iaidentdaned visiers and their female relatives 2° 
of a kind tots rs t their future fate, by predict” f 
Plickia dona ' far exceed in strength and foree o 
priests, © most fervent anathemas of the Galway 
he witch is 
aie fgtawern 8 mac nae manana 
because his dela a nments than the Indian. ph” 
long as he keeps to ee more gross and palpable. 
would be unfair to ute, or even to grayish mages } 
& bit of an impost Prosecute him hastily, because he 18 
quacks who stil, “* AL He is not much worse thap the 
Senseless, obsolete rnd ie in medicine, administe® 
as, which they put in motion 
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like a spell, to kill or cure by hap-hazard, or to ruin a 
man technically against all reason. ‘And I return to the 
Point at which I began when I say that even the most 
8totesque and ridiculous operations of witcheraft, the 
method of divining the course of a hailstorm by looking 
for instance, may possibly 


Piece : 
Water in a row of pots, 
bserva- 


®ontain the germ or hidden kernel of some real o 
a any rate, the practice seems to me to stimulate 
i spirit of observation and induction more than the 
ae Watching of signs and omens, oF sacrifices to gods 5 
hough Comte believes that these things stimulated early 
Bel inquiry. Chanee and strangeness oe . very 
ted = an omen ; whereas sorcery pretends to pean 
t science. And from this point of view it might 
i“ Ssibly be affirmed that even the poor aboriginal witch 
of the jungles, with all his sins and disreputable hocus- 
Pocus, is in his time and generation persecuted, like 
ei and Cornelius Agripp’s mainly ey 
mal “see and of his 2 eee 
upon mit however b oe a ee 
tration 1 : which may lead him 7 ay 4 ST ae 
his wor] ‘ ore the idols and phantasms W S edi 
rather 13 3 or, if he hath a devil, it is his own tami's 
is servant than his master, not the tyrannous 
He is just touch 
go, 2 line of 
st crockedly, 


h : 
ing oon that overawes the crowd. 
fonphe oe he may only touch and let 
Weeds which points, albeit vaguely and most ¢ min) 
ence: Something like spiritual and mental i 
ore oe his Petichist brethren are only just set wi 
invisiby © that interminable labyrinth of speculation as 
the; © and preternatural personalities which at last 
‘tens to lead the foremost of modern Hin 


Ages : : 
Sue Wandering in the waste ocean of their theology + 


dus—after 
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and pitiful cli 
; clingi : 
aera to that ae to its ever-breaking shore—back 
primitive SO ae | wr and abhorred materialism which 
: is 
cruelly exterminate in such haste to eut away 
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